
SocialOrderandtheOriginofLanguage

inTokugawaPolitical
1)

Thought

KoichiroMatsuda

1 Introduction

2 YamagaSokoandtheancientsages

3 Neo-Confucianismandimmanentgood

4 OgyuSorai(1666-1728)andtheinnovativefunctionofLanguage

5 KokugakuandtheGodGivenLanguage

6 JapaneseLanguageandthemodernization

1 Introduction

Theoriginoflanguagewasoneofthemostcontroversialtopicsintheseventeenth

andeighteenthcentury.PhilosopherssuchasJohnLocke,Condillac,Rousseau,and

J.G.Herdercommittedtothetopic.Intheirdiscussion,languagewasacritical

factorthatmediatedbetweenindividualityandsocial
2)

conduct.

Notonlyinthewesterntradition,butalsoinChineseclassics,thebeginningofthe

system oflanguagewasanimportantquestion.InHsun-tzuorinMo-tzu,the

beginningofcivilizedorderandtheestablishmentoftheproperlinguisticorderwere

strongly
3)

connected.

However,comparativelyfewattemptshavebeenmadetoexaminethisissueinthe

studyofJapanesepoliticalthought.ThispaperaimstodrawattentiontoTokug-

awaintellectuals’ideasontheoriginoflanguageanditsimplicationsforthepolitical

thoughtofthetimes.Byexaminingseveralexemplarytheoriesontheoriginof

language,IwillclarifyacharacteristicfeatureofTokugawasocio-politicalthought.

Therearetwomajorpointsthatthispaperwillfocusupon.Thefirstoneisthe

logicalstructureofexplanationsbyTokugawathinkersofthebeginningofthe

socialorder.Onepositionwasclearlybuiltontheassumptionthatthesocialorder

wasdeterminedbyanauthorityoutsideorabovethesocietyitself.Inthistypeof

idea,theyadoptedaconceptofthestateofnatureinaHobbesiansenseinwhich

individualsinthesocietycouldnotestablishorderwithoutresortingtoanabsolute

andexternalpower.Somethinkersofthistypeexpressedtheideaofsocialcon-
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tract,thoughambiguosly.Incontrast,theothertypeofthinkersmaintainedthat

thesocialordergrewimmanentlyornaturallyfromwithinthesociety.Consequent-

ly,therewerecriticalexchangesoverthisissue.

Secondly,Iwillexaminehowthefunctionoflanguagewasplacedinaprocessof

internalizationofthatsocialorder.Foronesideofthedebate,languagewastaken

asacrucialdeviceformembersofsocietytointernalizethesocialorderintheir

minds.Ontheotherhand,therewerethinkerswhoassertedthatsuchinternaliza-

tionwasmadepossibleonlybyproperpracticeandrituals.

ThispaperstartsbyexaminingthecasesofseveralTokugawaConfucianist

thinkers,followedbyKokugakuorNationallearningthinkers.Inclosing,Meiji

intellectualswillbediscussedinordertoexploretheinfluenceandcontinuityofthe

problemagainstthebackgroundofdrasticchangeintheintellectualclimateduring

theMeijirestorationprocess.

2 YamagaSokoandtheancientsages

SincetheinfluentialworkbyMaruyamaMasao,modernscholarshavebeen

inclinedtoseeOgyuSoraiasthefirstTokugawathinkerwhopresentedaHobbesian

viewoftheoriginofthesocialorderandpolitical
4)

power.Intheirtheses,Soraiwas

regardedasthefirstthinkerwhoemphasizedtheabsolutepowerofancientsages

andtheirartinestablishingpoliticalorder,whichrepresentedastrongcontrastwith

theNeo-Confucianistvisionoftheworldasaharmonizedsystem ofnaturallaw.

However,wecanfindprecursorsandcontemporariesofSoraiwhosharedthistype

ofview.Toassumewiththis,itwasnotuncommonforConfucianistthinkersthat

seijinortheancientsagesplayedanimportantroleinestablishingthesocialorder.

Ascultureheroesinthemythologicalsense,ancientsageswereattributedto

bringingcultureandtechnologytohumanlife.

YamagaSoko(1622-85)agoodexampleofascholarholdingthisviewofseijin.

HewasoneoftheearlyinnovatorsofTokugawaConfucianismandawell-known

mentorofHeigakuortheschoolofmilitarystrategy.InhisYamagaGorui,he

assertedthatitwasnotuntilsagesestablished‘kyo’ormoralteachingthathuman

beingscametoknowhowtodetertheirselfishinterestsandsensualpleasures.

Thedesireofhumanbeingsknowsnosatisfaction.Therefore,itwas

necessarythatasageshouldintroducemoralteachingtocontrolhuman

desire.Beforethesageintroducedtheteaching,humanbeings’desirehad

madetheworldbestial:fullofparricideandrobbery.Itwassage’steaching
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thatmadepeopleknowthewayofhuman
5)

beings.

Sokodescribedtheoriginofhumanityusingideasaboutbeasts,sagesandhuman-

itythatwecaneasilyfindinclassicssuchasMo-tzuandHsun-tzu.Soko’spessimis-

ticview ofhumannatureobviouslychallengedNeo-Confucianschool’sview of

fundamentalgoodnessinseiorhumannature.ItisdifficulttoascertainhowSoko

handledthefunctionoflanguageinhissystem.Heemphasizedthattheinvention

of‘rei’orritesbysagesbroughtbeast-likepeopletothecivilizedstage;thusproper

riteswerethesolutiontotheproblemofhowpeoplecouldbeguidedtointernalize

theprincipleofsocialorder.ItseemsthatSokodidnotseemuchimportancein

languageasadeviceforinternalizingorderinthepeople’sminds.Hewrote,‘ancient

sagestransformedtheprincipleofHeavenintomundanerule.Theyestablisheda

ruleforeverythingfromdailylifetopublicceremonies.Ifpeopleobservesages’rules

throughrites,itleadsthemnaturallyfromeviltogood.Badhabitswillbeuncon-

sciouslyeliminated.ThisiswhatIcallthecultivationof
6)

sages.’

WewillbeabletoseeaconsonancebetweenSokoandSoraiinthispessimistic

attitudetowardcommonpeople’sabilitytobecultivatedbyacademicinstruction.

However,inSorai’sthought,languagewasinseparablefromthesystemofritesfor

guidingpeopletosocialorder.

3 Neo-Confucianismandimmanentgood

ImmanentgoodinhumannaturewasNeo-Confuciandogma.TheAnsaischool’s

viewisagoodexample.AsaloyalfollowerofChu-shi,YamazakiAnsai(1618-82)

assertedthatthetruenatureofhumanbeingswasimmanent.WhenAnsaiadvocat-

edhisSuikaShintotheory,hemaintainedaConfucianstandpoint.Devotedrespect

fortheemperorinheredinthehuman-Japanese-natureatitsverybeginning,even

inthestateof
7)

chaos.Herejectedthepossibilitythatsomethingorsomeonefrom

outsidehadimplantedthisreverenceinpeople.However,amorefundamental

Neo-ConfucianistamongAnsai’sdisciples,SatoNaokata(1650-1719)broughta

differentpointofviewtothisideaofhumannature.

ItiswellknownthatSatoNaokataandAsamiKeisai(1652-1711),bothdisciples

ofAnsai,hadaseriesofdebatesovertheappellationofchugoku(China)whichhad

theconnotationofthecountryatthecenterofthe
8)

civilization.Theappropriateness

ofusingthenameofchugokuwasinquestion.AlthoughgenerallySatohasbeen

identifiedasatypicalSinophileandAsamiasatypicalnationalist,theirdifferences

werenotsoclear-cut.
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AsamistronglyopposedusingthetermchugokuforChinaandcallingJapaniteki

orbarbarian.Asamidenouncedcallingone’sowncountrybarbarianasjustasthe

sameasdespisingone’sownparentsasuncivilizedpersons.Moreover,whathe

wantedtoemphasizewasthatchuka-itekidichotomyoriginatedinChina.He

denounceditasnomorethanaself-satisfiedChineseconcept.

Ontheotherhand,Sato’smainconcernwasthatConfucianscholarsshouldnot

abolishthischuka-itekiterminology.Satoassertedthatsuchappellationshadbeen

establishedbythesagesinancientChina.HecriticizedAsamiforsayingthatthe

chuka-itekidichotomywasinventedduetotheself-centeredperspectivesofthe

Ancientsages.If,asAsamiputit,chuka-itekiwasonlyanarbitraryandself-

satisfiedterm,alltheprinciplesestablishedbytheancientsagesmightbeindoubt.

Asami’sopinionwasunacceptablebecausethewordsoftheancientsagesofChina

weretheindispensablekeystounderstandingthetruthoftheworldortheWayof

Heaven.ForSato,thewordsoftheancientsagesweremorethebasisofknowledge

thanmerelyanobjectofworship.

OneofthefewpointsofagreementinthedebatebetweenSatoandAsamiwas

that,atdegeneratedtimessuchastheirown,distinctionbetweenchukaanditeki

mustnotbejudgedbythecontemporarymoralachievementofrespectivesocieties.

However,theintentionsofSatoandAsamidifferedmarkedly.Asamimaintained

thisviewbecausehethoughtJapanesepeopleshouldnotcalltheothercountrythe

centerofcivilization,regardlessofwhetherornottheyrecognizeditasahighly

moralcountry.Asami’semphasiswasontheloyaltytoone’sowncountry.In

contrast,forSato,themostimportantthingwastheundeniablefactthattheancient

sageshadestablishedtheorderofthingsandwords.Therefore,scholarsmustnot

denythesages’terminology,evenifcontemporaryChinawasnolongerthelandof

sages.

ThoughheworshipedthesagesoftheChineseclassics,Satowasnotasimple

Sinophile.HeadmittedthatcontemporaryChinawasnottheidealcountry.

Nevertheless,heemphasizedthatthefundamentalvalueoftheConfucianclassics

wasthattheyprovidedthebasisofknowledgewithwhichonecouldunderstandthe

world.Inthissense,Satopresentedathesiswhichlinkedtheancientsages’termi-

nologytoanunderstandingoftheworld.Hisideapreparedthewayforthelater

developmentsofphilologicalstudyofClassicsandthetheoryontheoriginof

socio-politicalorderandauthority.
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4 OgyuSorai(1666-1728)andtheinnovativefunctionofLanguage

OgyuSoraiwentbeyondthepointthatYamagaSokoandSato-Naokatahad

reached.NolessthanNaokata,SoraimaintainedthatChineseancientwordswere

theonlycluestounderstandtheancientWayofHeaven.InhisBenmei,heempha-

sizedtheimportanceofworkonterminologyusedbythesages.

Nameshavebeengiventothingseversincehumanbeingscameinto

existence.Nameswereoriginallyestablishedbyordinarypeopleforobjects

withconcreteshapes.Whenitcametothingswithoutform,whichordinary

peoplecouldnotassess,theSagesgaveexpressiontotheseandassignedthem

namessothatevenordinarypeoplecouldseeandunderstandthem.Thisis

calledteachingwithnames.Namescontainteachings,andtheSageswere

respectfulof
9)

this.

Soraiclearlypointedtosageswhohadsuperhumanpowerinappalling‘names’to

abstractthings.‘Names’hadsuchfunctionofestablishingthepoliticalandmoral

order.

Therefore,SoraiinsistedonthenecessityoflearningtermsusedinChinese

classicsinordertounderstandthecoreofthesages’vision.Thiswassupportedby

hisconvictionofthesuperiorityoftheChineselanguage.Heassertedthatthe

termsofChinesewerewellarticulatedandhadcondensedmeanings,whileJapanese

vocabularieswereonlycomposedofsoundsandcarriednomeaningswithin
10)

themselves.

Thisrecognitionledhim tocriticizethemethodofstudyingclassicsinJapan.

Moststudentsofthetimereadtheclassicsbytheyomikudashimethod.Thismeans

awayofreadingChinesewithspecialsigns(kaeriten)andJapanesewordsappended

totheoriginaltextstoinstructoneonhowtoreadthem.Thismethodmadethe

ChineseclassicseasierfortheJapanesereaders,butthesignsandwordswere

inevitablyaffectedbytheinterpretationoftheannotator.Soraicriticizedthisway

ofstudyingasuselessorevenharmfultoanunderstandingofthetruemeaningsof

theancientsages’words.Theancientlanguageitselfwastheessentialvehicleto

conveythevisionoftheancientsages.Toaddsignsandwordstotheoriginaltexts

wastomodifyandrevisethewordsofsages.Confucianclassicsshouldnotbe

understoodasjustasetofabstract
11)

ideas,butasconcreteintegratedunit,thusone

shouldtrytocomprehendthewholebodyofanidealthing,includingcharactersand

138( )5

立教法学 第63号（2003)



pronunciationoriginallyusedintheclassics.Soraiwrote:

ThosewhowishtodiscovertheWayoftheAncientsagesmustseekitin

theSixClassicsandtoknowthereferencestothingsinthem,andthenby

examiningtextspriortotheCh’inandHandynastiescometounderstandthe
12)

names.

Therefore,Soraiusedtheword‘mono’or‘thething’inexplaininghisattitudeto

theConfucian
13)

classics.ForSorai,theclassicswerenotjustacollectionofuseful

ideaswhichonecouldtranslateorparaphrase.Consequently,inSorai’sunderstand-

ing,thesages’wordswerenotconstitutedbyfragmentsofthoughtsanddeeds.

Theyfunctionedlikeknotssignifyingthewholerelationbetweenhumanunderstand-

ingandtheentangledstateofthingsintheworld.

Evenearlierthanhismanifesto,Kobunjigakuorphilologicalhistoricism,instudies

oftheclassicsinBendoandBenmei,hiscommentonHsun-tzushowedthatSorai

agreedwiththeideaofinventionofnamesbysages.OnecommentbySoraion

Hsun-tzureads,‘WhentheAncientKingsstartedestablishingnames,givingthe

nameoftentoHeaven,chitotheEarth,theymadeacontractwithallthepeopleon

determiningofthemeaning...andthatcontractturnedinto
14)

convention’.

However,from thesameHsun-tzu,Soraiadoptedaview thatsages’major

contributiontothemoralorderwasreiorrites.Sorai’sexceptionallylongcom-

menttoachapterofHsun-tzuonviceinhumannatureshowedhisapprovalofthe

necessityofreiinordertodeter
15)

vice.AlsothisinfluencefromHsun-tzucanbeseen

inhislaterworkBenmei.HequotedRaiki(LiChi)withamodificationtoempha-

sizethecriticalfunctionofthesagesinestablishingthesystemofritesandmusic.

(AlackofSages’rites)producesinturnthemindofdisobedience,fraud,

licentiousnessanddisorder.Andbecauseofthis,thestrongdominatethe

weak,themanyattackthefew,theintelligentdeceivethefoolish,thebrave

arecrueltothetimid,theillareleftnotministeredto,theelderly,theyoung

andorphaned,andthehomelessareleftuntended.Thisistheroadtogreat
16)

disaster.

IntheoriginalpassageofLiChi,theroleofsageswasnotasclearaswithSorai’s

addition.Hisquotationwasintendedtoemphasizetheinitiativeofsagesinestabli-

shingamoralorderthroughpracticalrites,ratherthanbyindoctrinationusing
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language.HereitisnotdifficulttoseetheinfluenceofHsun-tzu.Theproblemis

atensionwithrespecttoevaluatingtheroleoflanguageforpoliticalandmoral

orderwithinSorai’ssystem.Thisproblem canbeattributedtoHsun-tzu.As

Pocockmentioned,Hsun-tzuwasathinkerwhofacedtheproblemofadichotomy

between‘names’and
17)

‘rites’.

InSorai’ssystem,howcouldheconciliatethefunctionof‘names’andofrites?

Soraipresentedanexplanationbydrawingalinebetweenacademiclearningby

elitesandtheactofguidingcommonpeopletowardspolitical-ritualorder,whichwe

canseeinthephrase,‘Gentlemenlearnthem,andsmallmenrelyon
18)

them’.To

instilltheorder,legitimacy,loyaltyandobedienceintothemindsofpeople,Sorai

assertedthatcontrollingpeople’sbehaviorthroughthepracticeofritualwasmuch

moreefficientthanindoctrinationinmoralisticconcepts.

Thus,sinceinteachingritesandmusiconedoesnotneedtospeak,the

AncientKingsshowedtheirteachingsthroughtheirexecutionfortheactual

ritesandmusic...Thosewhotrytodominateotherswithwordsarepeople

whoarenotyetabletodominate
19)

others.

When［smallmen］relyonthese［rites］,theywillbetransformed.When

theyhavereachedthestagethattheyaretransformed,they‘will,without

consciouseffortontheirpart,actinaccordancewiththepatternoftheLord

ofHeaven.’How couldtherebeanymisconduct?How couldlawsand

punishmentsreachthis
20)

far?

ThispointisrelatedtothelinkbetweenSorai’sideasonthestateofnatureand

thebeginningofalinguisticorder.ForSorai,establishinganimpeccablesystemof

riteswasindispensableforthetransitionfrom thestateofnaturetothestateof

civilization.‘Names’wereincorporatedintothewholesystemofrites.Tostudy

‘names’inConfucianclassicswasessentialtostudyingthewholesystem ofrites

establishedbysages.Onlythepracticeofriteswouldleadpeopletothestateof

civilizationand‘names’werethekeytoestablishingthecivilizedsocialorder.

5 KokugakuandtheGodGivenLanguage

OurcountryisthecountryofAmaterasuŌmikami.Itissuperiortoany

othercountries,therefore,ourpeople’smind,behaviorandlanguageare

graceful(naokumiyabi).Itispeacefulandwellinorder.Stiltedthingsthat
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oftenothercountriesvaluehaveneverbeenadoptedintoour
21)

country.’

ThesewordsbyMotooriNorinaga(1730-1801)show hisutopianvisionofa

combinationofmind,behaviorandlanguageinperfectharmony.However,was

thisidealconditiongrownnaturallyfromtheinnatequalityofthepeopleorwasit

installedbyanexternalforce?Inhiscriticism ofKamonoMabuchi(1697-1769),

NorinagatookanopposingpositiontoMabuchi’sexplanationoftenchishizen

(Heaven,EarthandNature)andonozukara(naturalwayofthings).Norinaga

assertedthat‘onozukara’mustbeunderstoodasthingsgrantedbytheGodswhich

mustnotsufferartificialmodification.Mabuchi’suseoftheterm ‘onozukara’

meanttheabidinglawofnature,andGodswerepartofnature,notoutsideit.In

contrast,NorinagaassertedthatmichiortheWaydid‘notderivefromHeavenand

Earth,notfromhumanartifice,butfrom
22)

Gods.’Kaminoshiwazaoractsofthe

Godswassomethingperfectandbeyondhumanknowledge.Norinagaejected

attemptstoexplorethereasonornatureofthat
23)

shiwaza.

Therefore,whenNorinagadebatedwithUedaAkinari(1734-1809)onancient

Japanesepronunciation,heassertedthatfiftysoundsinoralJapanesecorresponded

toeachkanaletters.Hetookhistoricaleuphonicchangesasaperversionofthe

‘true’Japanese.Norinagamadeacleardistinctionbetweenthecorrectorderof

languageandthe‘natural’processofchange.Hedidnotseetheshizenornatural

adaptationoftheorallanguageinthehistoricalprocesswasinlinewiththeinten-

tionoftheGods.ForNorinaga,itwasonlybytheactsofGodsthattheworldof

theancientage,mind,thingsandwordscorrespondedperfectly.Allintentionsand

thingswerecommunicatedwithproperwordsintheancienttimes.Incontrast,

Akinariconcededthatthehistoricalorsituationalmodificationofsoundsandits

effectsonletterswereanaturalprocess.Therefore,changeitselfwasnotan

artificialabuseoflanguageagainstthewillofthe
24)

Gods.

InTokugawaintellectualhistory,thestandardviewhasbeenthatNorinagatook

overthemethodologicalapproachofSoraiinhisclassicalstudiesandvisionsofthe

ancientworld.Togetherwiththis,sinceMaruyamaMasao’sworkonthistopic,

emphasisonnaturalemotionbytheKokugakuschoolhasbeeninterpretedasan

intellectualreactionagainstlegalisticfeaturesinSoraischool’spoliticalthought.

However,from ourpointofview,therelationbetweentheSoraischooland

Kokugakuwasmorecomplicated.

OneofSorai’sdisciples,DazaiShundai(1680-1747),assertedthat‘theproofthat

theWayhadnotexistedinJapanpriortotheintroductionofChineselearninglay
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inthefactthattherewerenoindigenousJapanesewordsforbenevolence,righteous-

ness,propriety,music,filialpiety,andsoon.’KamonoMabuchicriticizedthisview

inhisKokuiko. Mabuchimaintainedthatthosevirtueshadexistedjustasthe

movementofthefourseasonshad
25)

existed.ForMabuchi,the‘naturalness’ofmoral

virtuewasevidentlytheproofofbuilt-invirtueintheJapanesemind.Thisshows

thatthedivergencebetweenMabuchiandNorinagaisfargreaterthanthatbetween

NorinagaandSorai.NorinagaemphasizedtheintegrityofancientJapan,even

thoughitlackedlettersforwriting.ItwasbecausetheancientJapanhadGodgiven

languagethatwasinperfectaccordancewiththeancientmind,notbecausethat

languagewasasnaturalas‘thefourseasons.’Thisperfectlanguagewasbestowed

bytheGodslikeagifttohumanbeingsoriginallyinchaos.

ThisassertionbyNorinagashowsaclearassociationwiththewordsofSorai:‘the

WaywasconstructedbytheAncientKings.Itisnot
26)

natural.’Toestablishalink

betweenthelinguistictheoryandtheideaoftheoriginofthesocialorder,itisless

importanttoidentifywhichschoolthesethinkerswereinvolvedinthantoaskhow

theyenvisagedthe‘naturalness’or‘unnaturalness’ofthelanguagewithrespectto

thesocialorder.

6 JapaneseLanguageandthemodernization

WhathappenedintheearlyMeijiperiodwhenWesternlanguageswereintroduced

totheworldofJapaneseintellectualsasakeyfactorin‘civilizationandprogress’?

Howdidtheintellectualsofthenewagerespondnotonlytothenewsystem of

languagebutalsotothenewsystemofthinking?

Oneofusefultheorythataidedintellectualsinevadingthedifficultiesthatmight

havebeencausedbythelanguageofwesternthoughtwasanideathatlanguagemust

betreatedasaninstrument.Forexample,NishiAmane(1829-97)wrotethat

‘Literatureisthemeansfortheinvestigationof
27)

truth’.MaejimaHisoka(1835-

1919)submittedaproposaltothegovernmentthatadvisedarestricteduseof

Chineselettersbecause‘forthehighspiritedJapanesenation,Chineselettersaretoo
28)

obscure’.Adecadelater,withtheromanizationofJapanesewritingmovement,

scholarsmaintainedthatlanguageasatoolmustbesimpleandeasyforcommon

use.WhenKurokawaMayori(1829-1906),aKokugakuscholar,denouncedthe

romanizationmovement,headmittedthatlettersthatJapaneseusewereoriginally

fromChinaandadoptedonlyforconvenience.HemaintainedthatJapaneseoral

languageitselfhadbeenthegiftoftheGods.Therefore,thegroundforhiscriti-

cismsoftheromanizationwasnotconservationoftradition,butjusttheconvenience
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ofthelong-termconventionofusingKanaletters.Whatwasatstakewasnotthe

integrityofthelinguisticorder,bututility.

Manyoftheso-called‘Enlightenmentintellectuals’inearlyMeijisharedtheidea

thattheJapaneselanguagewasnotsuitedtothemodernizationofthesociety.For

example,MoriArinori(1847-89)publishedhisopinionthatJapanshouldlimitthe

Japaneselanguagetoofficialuseorineducation,andotherwiseadoptmodified

simpleEnglish.Contestingthisassertion,BabaTatsui(1850-88)wrotethatthe

Japaneselanguagewouldoperateverywellifusedcarefullyand
29)

precisely.

Whicheverstandpointtheychose,theysharedacertaininstrumentalviewofthe

relationbetweenlanguageandso-called‘truth’.Itseemsthatthegeneralintellec-

tualclimateinearlyMeijilostthecarefulinsightintothefundamentalconundrum

oflanguageandhumanityofTokugawathinkers.Theinstrumentalviewoflan-

guageledtotheunderstandingthatalltheyneededwasalanguageasausefuldevice

forlearningandteaching.IncontrasttotheTokugawathinkersthatwehave

examined,thelinguisticinstrumentalismofMeijineglectedtheimportanceoflan-

guageasanindispensablepartofthewholesocialorder.

Moreover,thisinstrumentalismwasstronglycombinedwithanimmanenttheory

ofmoralsandsociabilityinhumannature.InKokutaiSinron,KatoHiroyuki(1836

-1916)quotedAristotle’sconceptof‘politicalanimal’assertingthathumanbeings

havenaturaltendencytobuildacommunallife.Intheguiseofaprogressive

Westernizedview,KatoadoptedaclassicalChinesewordtensei(takenfrom

Mencius)toindicatetheinherentpropertyofhumanbeings.Histranslationwas

unquestionablybasedonoptimism abouthumaninnermoralityandabilityfor

mutualcommunicationthathadastrongaffinitywith
30)

Confucianism.

Anyconcernaboutthisinstrumentalview oflanguageoroptimism aboutthe

built-inmoralitywasrarelyheardintheprocessof‘theEnlightment’.Ironically,it

hadaConfuciancomplexionpreciselyatthebeginningofWesternizationinthe

sensethattheintellectualsseemtohavebelievedthatthelatentabilityforciviliza-

tionwasinherentinhumanity.Languagewasnow seenasonlyatoolforthe

expressionofanimmanentsociability.Itisnotdifficulttoseethisintellectual

climateinearlyMeijiperiodasthebackgroundtotheMeijigovernment’ssteadfast

efforttoindoctorinatethepeopleinordertobuilda‘modern
31)

nation.’Theideologi-

calindoctrinationstrategytakenupbytheMeijigovernmentwasbasedonthe

linguisticinstrumentalismcombinedwiththeimmanenttheoryofsocialorder.

1) Anearlierversionofthispaperwaspresentedatthe2001ConferenceofJapanese
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